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Abstract: The study examined how the Nigerian educational system can be revitalized through the 
reintegration of moral instruction to rebrand Nigeria’s image crises globally. Although one of the 
core goals of the Nigerian government policy, domestic or foreign, is to project a good national 
image, the nation’s image is increasingly being battered through overwhelming negative press 
reports on vices and atrocities perpetrated by some dodgy Nigerians in the Diaspora. Consequently, 
this has climaxed into image crises for the totality of Nigerians at home and abroad. Nigerians are 
arguably the most educated African contingent in the Diaspora and the group with the worst record 
of image crises. Meanwhile, education is expected to instil right values and morals that can project 
individuals and nations’ image in positive light. The inability of the current crop of educated 
Nigerians in the Diaspora to project a good image of themselves and their country, suggests that 
there is disconnect in the content of education they received. In contrast to the Nigeria’s past 
moribund efforts at national image laundry which focused on top-down socio-political approach, 
this study, however, advocates a shift in policy direction to a bottom-up approach with the use of 
education as a ‘soft power’ tool for bringing about the desired social change. The design adopted 
for this research was a qualitative, and no variables were manipulated because it was a library 
research. Based on the review of literatures, it was recommended that moral instruction should be 
reintegrated into the Nigerian school system as a core subject. 
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Nigeria is, without doubt, an African powerhouse with 
abundant economic, intellectual and human resources. 
Ogunnubi’s (2019) position that Nigeria is known as 
the intellectual capital of the African continent 
because Nigerian professionals are ranked among the 
most qualified globally corroborates this. In spite of 
Nigeria’s educational and other soft power potentials, 
it has not been able to exert much positive 
regional/global influence because of its continued 
battered and negative image in the Diaspora. Global 
perceptions about Nigeria and Nigerians are largely 
negative due to numerous domestic problems such as 
political instability, economic challenges and 
corruption. Also, an average Nigerian tends to 
demonstrate negative social traits like impatience, 
disregard for established law and order of their host 
communities/countries, aggression, fraud and 
religious bigotry. The situation has been worsened by 
the nuances of globalization through massive 
reportage of unwholesome news contents by 
international media network such as Aljazeera, British 
Broadcasting Corporation (BBC), Cable News 
Network (CNN) and uncensored social media 
broadcasts on Nigeria domestic and foreign issues.  
 
Conceptually, the term Diaspora implies groups of 
migrant origins residing and acting in host countries 
but maintaining strong emotional and material 
relations with their countries of origin (Sheffer, 2003). 
To Mohamoud (2003), Diaspora refers to a 
community of people living outside their country of 
origin. Nigerians are arguably the most travelled 
people in Africa. A substantial percentage of the 
country’s estimated 200 million populations are 
scatteredacross the African continent, America, 
Europe, Gulf nations and other continents as students, 
expatriate staff, asylum seekers, professionals, 
business (wo)men, or ‘hustlers’. In the face of 
continuous insecurity, socio-political unrest, 
economic meltdown, massive unemployment and 
poverty, Nigerians are the largest African contingent 
in the Diaspora with an estimated population of 20 
million people. 
 
Most Nigerians in the Diasporaare often unfairly 
treated with sentiments, suspicion, stigmatization or 
prejudice. It is not uncommon for Nigerians to be 
unnecessarily subjected to excessive security checks 
and scrutiny in most international points of entries and 
exits around the world. However, the number of 
Nigerians involve in heinous crimes in the Diaspora 
are few dodgy individuals. Several factors have 
contributed to the increase in the population of 
Nigerians in the Diaspora. Notably, the current 
comatose state of the Nigerian educational system has 
made the country a haven for several tertiary 
institutions across Europe, America, Asia and South 
Africa. These institutions woo Nigerian youths 
through designated overseas study agents or offices 
and most of the students admitted tend to manoeuvre 
their ways to get their visas renewed and become 
permanent residents when they finish their studies 
(Wapmuk, Akinkuotu, &Ibonye, 2014). 
Similarly, other forms of emigration of Nigerians 
include the now proscribed visa lottery programmes, 
malaise of human trafficking, and the brain-drains 
syndrome, which is the massive relocation of 
professionals such as medical personnel, academics, 
and specialists to work overseas. The increasing 
number of Nigerians in the Diaspora is not 
unconnected to the belligerent and impervious nature 
of Nigerians to explore opportunities anywhere across 




the globe through any possible means. Given the 
despicable acts of some Nigerians in the diaspora cum 
the domestic socio-political issues, Nigerians are 
largely perceived as fraudsters, drug peddlers, and 
corrupt by the citizens of their host countries. The 
implication of this is that Nigeria and Nigerians have 
serious image crises in the comity of nations. 
Therefore, this calls for image rebranding efforts to 
salvage the current situation.  
 
Most of the previous efforts aimed at rebranding the 
Nigeria’s poor image in the Diaspora have been 
politically motivated and have not yielded the desired 
result. For example, in 2004 and 2009, the Federal 
Government of Nigeria launched a rebranding project 
known as the ‘Heart of Africa’ and ‘Nigeria: Good 
People, Great Nation’ respectively, but these projects 
became moribund without achieving its set objectives 
in spite of the huge financial commitment to it.  These 
rebranding projects were focused on attitudinal 
change, re-orientation, revival of cultural values and 
instilling a renewed spirit of patriotism and hope in 
Nigerians both at home and in the Diaspora to project 
the country’s image in positive light to the global 
community (Nworah, 2006; Agbese, 2009;Egwemi, 
2010; Iyorza, 2014). Aboluwodi (2014) avers that as 
laudable as the past rebranding efforts in Nigeria were, 
they could not salvage the battered image both at home 
and in the Diaspora because the nation’s image 
continues to go worst in the international scene. 
 
Historically, Nigeria’s image crises in the Diaspora 
became deepened from the 1990s when the country’s 
standard and quality of education began to dwindle. 
From the 1960s to the late 80s, products of the 
Nigerian educational system were known to project a 
good image of the country both locally and 
internationally in subject mastery and moral values. 
The rate of criminal and other nefarious activities by 
Nigerians at home and abroad was significantly 
lowerlargely because moral instruction was  an  
essential part of  education during that  period. 
However, moral instruction was expunged from the 
educational system by the Nigerian government in the 
1990s and this has adversely affected the quality of 
education and conduct of the recipients of the ‘new 
education’ locally and in the Diaspora. Ezema, Ibiam 
and Otu (2017) aver that the religious and moral 
content remains one of the hallmarks of quality 
education because moral instruction increases 
awareness of the need for a responsible society. 
 
Ironically, the poor image of Nigerians globally seems 
to be at variance with the fact that Nigerians have been 
described as some of the most educated immigrants in 
the Diaspora. This shows that there is a gap between 
policy making and the reality as far as the rebranding 
of Nigeria’s image locally and globally is concerned. 
Ajao (2010) describes the past rebranding projects as 
mere  ‘fix from the surface’ approach because such 
efforts did not incorporate efforts to solve the mirage 
of problems such as the dwindling educational system, 
insecurity, infrastructural decay, high poverty rates 
and other issues in the country. This suggests that 
Nigeria’s image crises are largely due to the obvious 
neglect of a defined value system, which existed in 
indigenous Nigeria societies. Such indigenous values 
include contentment, self-respect, respect for elders or 
constituted authority, humility, hard work, selflessness 
among others which defined the ethics of social 
relations in pre-colonial society have been jettisoned 
for ‘a new civilized’ culture.  
 
According to Aboluwodi (2014) and Ezema, Ibiam 




and Out (2017), Nigeria’s image crises are fuelled 
bymoral bankruptcy and greed in the pursuit of 
materialism by the new breed of educated elites who 
began to question the sanctity of the indigenous values 
societies. This led to a strong quest for material 
possession, which has replaced selfless service with 
corruption and fraudulent practices. These have 
become the core of the new Nigerian image in the 
Diaspora and Nigerians, home and abroad, have 
learned this new culture.Hence, the solution to 
Nigeria’s image problem is education because the 
citizens need to unlearn the vices to relearn the right 
values that will rebrand the Nigerian image locally and 
in the Diaspora. This paper suggested a bottom-up 
approach through the use of education as soft power 
mechanism to addressNigeria’s image crises. The 
study stressed the need to reintegrate moral instruction 
and value system into Nigerian education to overcome 
the global image crises.   
Statement of the problem 
National image remains one of the indices for wielding 
influence in the international arena. Principally, 
domestic and foreign policies are anchored on key 
indicators that project good image of citizens and 
portray the national image in positive light in the 
Diaspora. Nigeria’s image has been battered in the 
Diaspora due to overwhelming negative press reports 
on the nefarious activities of some notorious s 
Nigerians in the Diaspora. This has caused untold 
embarrassment and image crises for the totality of 
Nigerians at home and abroad. Past efforts at national 
image laundry in Nigeria are mostly policy-driven, 
and through top-down approaches that are largely 
focused on socio-political solutions. As expected, 
these efforts have not yielded significant changes in 
the country’s image in the Diaspora. This is because 
past policies did not consider education as a tool for 
bringing about the social change. Nigerians are 
arguably the most educated African contingent in the 
Diaspora as well as the group with the worst record of 
image crises. Literature have shown that education is 
capable of instilling the right values that can rebrand 
Nigeria’s image in the Diaspora. However, with 
current crop of educated Nigerians in the Diaspora not 
being able to project a good image of themselves and 
their country, there is disconnect that only education 
can fix. Therefore, this study examined how the 
Nigerian educational system can be revitalized with 
the integration of moral instruction to palliate the 
nation’s image crises.  
 
Research Methodology 
The study was a library research using a qualitative 
research design. The method adopted did not allow for 
the manipulation of variables, administration of 
instruments, data analysis and discussion of results. 
Therefore, this study examined and analyzed 
literatures on the effects of pre and post-colonial 
educational reviews on the process of products of the 
Nigerian educational system. 
 
Theoretical Framework: Bandura’s Social 
Learning Theory 
The theory has propounded by Bandura (1977) 
emphasized that learning is a social activity because 
people learn from one another through observation, 
imitation, and modelling. The social learning theorists 
propose that behaviours can be learned through an 
uninterrupted reciprocal interaction between cognitive 
and environmental influences. This is because people 
are capable of learning new behaviours, attitudes, and 
outcomes of other people’s action by observation. The 
theory states that for learning to take place, there must 
be observation, attention, interaction, motivation and 




reproduction. Social learning theorists distinguish 
between learning through observation and the actual 
imitation of what has been learned and concluded that 
there is a need for practice (reproduction or imitation) 
during learning. The theory supports this study with 
regard to the integration of moral instruction in 
Nigerian education, which is aimed at facilitating 
change in students’ behaviour through observation, 
attention, imitation, motivation/discipline and 
reproduction. 
 
Nigeria’s Image Crises: Historical Dynamics, 
Causes and Implications 
There is no need denying the fact that the perceptions, 
opinions and comments about Nigeria’s image in the 
Diaspora are negative and disheartening in its entirety.  
The NigerianState has at different times witnessed 
awful rankings on global corruption, electoral 
irregularities, insecurity, extrajudicial executions, and 
other vices among the comity of nations in the world 
(Amnesty International, 2019). Nigeria is often rated 
as one of the most corrupt nations or the most 
politically unstable and unsecured, which has 
culminated into image crises at home and in the 
Diaspora. This is further strengthened by Endong 
(2018) argument that both national and international 
observers have likened Nigeria to the proverbial 
Nazareth from which nothing good can come. These 
image-related crises have now become a national 
embarrassmentprompting various rebranding 
initiatives by the successiveNigerian 
administrations.Suffice to state thatNigeria’s image 
has not always been bad domestically and globally 
because the nation at different times have experienced 
varying seasons in her history.  
 
The first two decades of Nigeria independence were 
good periods for Nigeria both at home and abroad. 
During this period, Nigerians were highly respected as 
citizens and as a nation; Nigeria earned a good 
reputation in the comity of nations, except for the 
military crises that culminated into the civil war 
experience of 1967-1970. Yet, the nation’sgood image 
globally was unperturbed. This is in consonance with 
the argument of Akinterinwa, (2012) that the Nigerian 
image had not always been bad, but took a gross 
decline especially from the late 1980s. He stated 
further that the successive military regimes through 
their repressive rule, corruption and economic 
mismanagement turned Nigerians to ‘hustlers’ and 
refugees in the Diaspora 
 
In proper historical perspective, the decline in 
Nigeria’s image locally and in the Diaspora can be 
tracedfrom the Buhari/Idiagbon militaryera (between 
1983 and 1985), which expedited thenation’s crises 
through its draconian anti-humanrights decrees and 
policies. Ajayi (2005) succinctly notes that the regime 
suppressed the mass media through its Decree No.4 of 
1984, which prohibited any publications on public 
officials, including corrupt and fraudulent behaviours, 
and consequently setting the tone for the gradual 
decline in Nigeria’s positive image and influence in 
the global space. The nation’s image crises became 
deepened under the Ibrahim Badamosi Babangida 
(IBB) military regime which succeeded the 
Buhari/Idiagbon regimein 1985. Babangida’s regime 
advanced corruption and bribery to a level of state 
policy, thereby corrupting the good image ofthe 
nation. After the Babangida regime, Nigeria’s image 
crises worsened and took a geometric growth in 
proportion under General Sanni Abacha. The 
tyrannical regime of Abacha consequently saw a 
massive exodus of Nigerians from the country, mostly 




to seek asylum. 
 
Between June 12, 1993 and May 29, 1999 was indeed 
a gory period as far as Nigeria’s image is concerned 
locally and internationally. In fact, given the domestic 
and international uproarover the state of affairs in the 
country at that time, Nigeria was suspended as a 
member nation of the Commonwealth. On assumption 
of office by President Olusegun Obasanjo on May 29, 
1999, he embarked on rebranding initiatives and 
diplomacy to address Nigeria’s image crises in the 
Diaspora through his popular ‘shuttle diplomacy’ and 
the ‘Heart of Africa’ rebranding project. Obasanjo 
made commendable efforts to portray Nigeria in 
positive light across the globe and Nigeria subtly re-
earned the global reputation, but sustaining his effort 
after he left office in 2007 was a big issue. Nigeria’s 
image, therefore, began to decline once again. 
According to Egwemi, (2010) the worst state of 
Nigeria image crises in the Diaspora came after 
Obasanjo left office in 2007 and till date Nigeria image 
in the Diaspora has been extremely battered. On his 
part, Oluigbo (2010) avers that over the years, 
Nigeria’s image, which became dented during the long 
years of military rule in Nigerian politics, continued to 
worsen, and its citizens were treated as outcasts in the 
Diaspora.  
 
At a stage in history, Nigeria practically became a 
pariah state and was suspended from participation in 
some international organizations. In this era of 
globalisation, the ugly graphical depiction of the 
situations in Nigeriathrough social media channels and 
the international pressare not in any way helping 
Nigeria’s already battered image in the Diaspora. 
According to Akinterinwa (2012), Nigerian image 
crises in the Diaspora  is a direct reflection of the 
battered domestic image which is graphically depicted 
as a corrupt, politically unstable, conflict ridden and 
where nothing works, to the global community. 
However, most of the news contents on the social 
media are grossly exaggerated and one-sided negative 
reports on Nigeria to the global community. This 
makes matters worse for Nigerians in the Diaspora, as 
they are consequently treatedwith suspicion and 
prejudice. For instance,the increasing xenophobic 
prejudice and attacks against Nigerians in South 
Africa is not unconnected to the negative perceptions 
they have held about Nigeria as a corrupt nation 
(Awosusi & Fatoyinbo, 2019).  
 
On the contrary, there are countless numbers of 
professionals and students of Nigerian descent in the 
literary world, medicine, entertainment industry, sport, 
academic, technology, entrepreneurship and business 
moguls who are daily breaking new grounds and 
making waves in their careers across the globe. In the 
United States, for instance, Nigerians are the most 
successful ethnic group according to a recent report 
that an estimated of 60 percent of Nigerian immigrants 
in the US have college degree as opposed to 33 percent 
of the overall US population who do (Krawczyk, 
2020). This is however in tandem with Saliu (2002) 
argument that the negative image of Nigeria was part 
of the biases of the global system towards the African 
continent. He stated further that a part of the 
international systemoften derives pleasure in 
advertising negative occurrences in Africa while the 
positive parts of the continent are intentionally 
ignored, or reluctantly projected. 
 
Furthermore, the unethical reportage of Nigeria 
domestic issues on the internet by hungry and 
unpatriotic Nigerian bloggers as means of pulling 




traffics and wooing subscribers to their channels is 
another gruesome factor denting Nigeria image in the 
Diaspora. There are lots of uncensored profit oriented 
blogging sites such as Nairaland, Linda Ikeji Blog, 
Naij.com, Bella Naija blog among others created by 
some Nigerians who lack either the trainings or ethics 
of journalism, and such littering the internet with 
myriads of unverified information about Nigeria’s 
domestic issues and challenges for global view, 
without minding the implications on national image. 
This is not an attempt to advocate a ‘cover up’ 
diplomacy, but that the national media and bloggers 
should give premium to Nigeria image in their 
broadcasts. In America, for instance, there are endless 
cases of drug addictions, rape, mindless shootings and 
killings, illegal arm sales, drug peddling etc. by 
American citizens that are rarely` aired by the national 
media.  
 
Nigeria domestic problems are, undeniably inimical to 
its image in the Diaspora. The varying corrupt 
practices of Nigerian political leaders at all levels, 
communal and religious crises, insurgencies, gross 
abuse of human rights, ballot box  snatching, vote-
buying, total or partial defiance to court rulings, police 
indiscriminate arrest and molestation of innocent 
citizens, and other socio-political vices are often 
exaggerated and reported to the global audience. 
These have negatively impacted the nation’s image in 
the Diaspora. 
 
Similarly, the ‘make-it-quick’ or ‘sharp-sharp’ 
syndrome of some Nigerian youths, premised on gross 
unemployment, poverty, and irresponsive attitude of 
the Nigerian governmentto the plight of the citizen, are 
some of the critical causative factors in the Nigeria’s 
image crises in the Diaspora. According to Uchem 
(2009) Nigeria's image is constantly shattered by 
increase in the activities of unemployed youths who 
engage in internet scam and other related vices. 
Several Nigerian youths who are holders of Bachelor 
Degree roam the streets without any gainful 
employment, either because there are no jobs or they 
are unemployable, and those with vocational skills are 
not provided with the enabling environment or 
required capitals to start-up businesses on their own.  
 
By implication, these unemployed youths become 
desperate and resort to finding ‘alternatives’ by 
deploying their skills, ingenuity and academic prowess 
as means to an end-materialism and to get money  at  
all cost. This owes to the fact that the so-called 
education that they have received lacked moral 
instruction or values. Ezema, Ibiam and Otu (2017) 
corroborated the claims on the gap that exists in the 
Nigerian system of education by stating that the 
current moral life of most Nigerians is uncertain 
because of the dearth of moral instruction in schools 
and the rise in indiscipline from both home and the 
schools. Adeogun (2018) describe the removal of 
moral instructions as a school subject in the Nigerian 
educational system as a big mistake because it is 
responsible for grooming youths without character, 
educated thieves and morally bankrupt, but educated 
individuals. Okebukola (2012) stresses the importance 
of moral discipline among students and staff on the 
lifestyle of the recipients of such education in 
adulthood.  
 
Most Nigerian youths are intelligent, creative, 
innovative and versatile, which places them at an 
advantage in finding their ways out of any ugly 
situation. However, the imbalance in the system of 
education in terms of morals is responsible for 




increase in the cases of internet scam popularly known 
as ‘yahoo-yahoo’ and other related vices for which the 
Economic and Financial Crime Commission (EFCC) 
is daily arresting and parading some Nigerian youths. 
Similarly, most Nigerians have a knack for travelling 
abroad based on what they have read or seen on the 
international media or internet on the lifestyles of 
people abroad. So, as situations become unbearable in 
their home country, they venture out in search for 
Golden Fleece abroad through different means.  
 
Some migrate as international students, expatriates, 
visitors, and through other channels but on getting 
there, the reality dawns on them that life is not rosy 
anywhere in the world. Given their resilient nature, the 
Nigerian emigrants tend to find any means to survive 
abroad or remain there. Some take up menial jobs, but 
for those that cannot follow the established order of 
the social  system of most foreign countries, they turn 
to crimes  or vices such  as prostitution, drug peddling, 
advance fee-fraud known as ‘419’among others to 
survive, probably because the education  they received 
in their home country was devoid of moral instruction.   
 
Today, it is not uncommon to read reports regularly 
published by Amnesty International and other 
agencies highlighting the dire state of the Nigerian 
image in the world. The misconduct of a Nigerian is 
usually hyped and portray as a general misdemeanour 
common to all Nigerians in the Diaspora. The 
implication of this negative image is felt on the 
Nigerian economy becauseof loss of foreign 
investments and tourism opportunities. There are cases 
of vigorous visa application processes, visa bans or 
restrictions placed on the sick, missionaries, business 
men, academia and others Nigerians on genuine 
missions to embark on a trip outside the country. 
Similarly, international funding, grants and 
scholarship awards for Nigerians are becoming 
increasingly limited in recent years compared to that 
of other African states because the poor image of the 
country in the comity of nations (Ezekwe, 2012). 
 
From the foregoing, previous efforts by the Nigerian 
government to salvage Nigeria’s battered image in the 
Diaspora have not been successful because they were 
mere socio-political policies implemented through a 
top-down approach. Dissemination of the messages of 
rebranding and a new national consciousness by past 
governments were solely through public awareness 
and the mass media channels without considering the 
place of education in engendering a social rethink. The 
Nigerian government seemed to have preferred a top-
down approach to the bottom-up process that the 
adoption of education as ‘soft power’ tool would have 
offered. It is the argument of this paper that education 
is the only viable tool to rebrand Nigeria’s image 
crises in the Diaspora through the inclusion of moral 
instruction in the system of education.   
 
Education: A ‘Soft Power’ Tool for Rebranding 
Nigeria’s Battered Image in the Diaspora 
Globally, Nigerians have been largely acknowledged 
for their intelligence, skills, and knowhow in almost 
all spheres of human endeavours, but some of them are 
also notoriously responsible for the battered image of 
the country in the Diaspora. From illegal immigration, 
drug peddling/trafficking to advanced fee fraud and 
other financial-related crimes, educated Nigerians in 
the Diaspora have contributed significantly to the 
battered image of the country among the comity of 
nations. This suggests that there is a flaw in the current 
system of education in Nigeria in terms of the content, 
philosophy or implementation. For far too long, the 




emphasis on education in Nigeria has been on 
knowledge acquisition and certification to the 
detriment of moral values and character development, 
which should be the hallmark of the educated mind. 
 
Education is a concept that has been defined in 
different ways by scholars. However, this study 
considers education as a process by relying on Peters 
(1972) who describes education as the transmission of 
what is worthwhile and desirable as educational 
values. Peters considers education as a process of 
reform or change because it develops the recipients’ 
intellectual capacity and character. A balanced form of 
education must cut across the cognitive (intellect), 
affective (emotion/mind) and psychomotor 
(skills/physical) domains of the recipient. Knowhow 
or subject mastery is as important as the development 
of the mind and sound character through moral 
education.In essence, any form of education that will 
be considered worthwhile must include moral 
instruction. Education is central to the development of 
any nation and in the same regard, Ezema, Ibiam and 
Otu (2017) opine that the choice and quality of 
education that a nation adopts can determine to a large 
extent, its image (status) and rate of development in 
the comity of nations. 
 
In recognition of this fact, the Federal Government of 
Nigeria, through the National Policy on Education 
(Federal Republic of Nigeria National Policy On 
Education (FRN-NPE), 2004), has identified 
education as an instrument for engendering national 
development and social change. One of the goals of 
education in Nigeria is to develop literacy and 
numeracy skills in individuals; however, this should 
not jettison the development of moral values. Haglund 
(1982) stresses the importance of inculcating morals 
into the process of education in the development of 
well-refined individuals that are able to project a good 
national image. Similarly, Adeogun (2018) submitted 
that moral instruction should be made compulsory 
from early childhood education to the senior 
secondary school level to avoid grooming children 
who are morally bankrupt. To Okebukola (2012), any 
form of education that does not inculcate the discipline 
of the mind is not worthwhile. Therefore, wholesome 
educational practice should include the development 
of ethics alongside knowledge acquisition in the 
learners. 
 
In spite of the importance of moral instructionin 
ensuring character building in the process of 
education, the Nigerian government removed moral 
education and replaced it with new academic contentin 
the school curriculum at all levels of education. Moral 
instruction has been relegated in Nigeria to aspects of 
school subjects such as civic education and religious 
studies (FRN-NPE, 2004). The removal of moral 
instruction from the Nigerian educational system has 
serious implications on the quality and products of the 
education. According to Aboluwodi (2014), the 
Nigerian system of education has become too shallow 
and devoid of the rigours that could make children 
reflect on their actions. Learners are not only taught 
the content, but also groomed to be able to evaluate 
situations and self-regulate through critical thinking. 
He posits that when students are exposed to critical 
thinking, they would be able to reflect critically and 
wholly on ideas and think straight. Through critical 
reasoning, learners will make good choices by placing 
moral obligation above greed and materialism, thereby 
projecting a good image of themselves and the country 
they represent. 
 




Since 2005, Nigeria’s image crises in the Diaspora 
have become worse due to the proliferation of ICT 
enhanced devices, social media and the international 
media. The world is indeed a global village and news 
(good or bad) spread like wildfire within minutes 
because of the internet. Considering this reality, 
Nigeria cannot continue to adopt the socio-political 
top-down policy approach which is not sustainable and 
has not delivered any significant change in the status 
of the country’s image globally. Rather, the bottom-up 
approach should be adopted by inculcating the right 
values through education from the classrooms to the 
families until a new culture that will positively change 
Nigeria’s image is born. Hence, education should be 
deployed as a soft power mechanism to alter the status 
quo on the battered image of Nigeria and Nigerians in 
the Diaspora.  
 
As an instrument of state policy, soft power include all 
or any resource(s) within the reach of a nation or state 
to wield influence and engineer a change from others 
without exerting physical or military might. According 
to Ogbonna and Ogunnubi (2018), soft power tools 
comprise intangible resources like culture, values, 
behaviours and institutions of a state that can serve as 
a tool of attraction to project its good image to the 
outside world. It is therefore logical to revamp the 
current system of education in Nigeria to include 
moral values and adopt same as ‘soft power’ to 
rebrand the battered image of the country in the 
Diaspora. According to Ogunnubi (2019), the 
academic strength of a state can be employed as soft 
power mechanism buttresses this. Ezema, Ibiam and 
Otu (2017) note that apart from academics, schools are 
also expected to promote moral education. Moral 
instruction is the inculcation of the right values aimed 
at building sound character in classroom instruction. 
 
When the first set of public schools was founded in 
Nigeria, moral education was the prime concern. 
Moral instruction was given in the classroom and as 
pep talk on the assembly to mould character and 
develop sound attitude and morals in children. Moral 
education refers to a set of instructions that aids 
learners to obtain virtues that can make them to live 
better lives individuallywhile becomingmore 
productive and functional in their immediate society. 
Moral instruction was mostly religious-inclined and 
spearheaded by the missionaries through their schools 
in pre-colonial Nigeria. During that period, the 
educational system witnessed high level of sanity and 
discipline in the school system and by extension, the 
Nigerian society (Adeogun, 2018). In the pre-colonial 
and early years of independence era, Nigeria had a 
good image globally and Nigerians were highly 
respected in the Diaspora not just for their academic 
sagacity but also, their high moral standing. 
 
However, after independence, the Nigerian 
educational system was reviewed and moral 
instruction was expunged from the school curriculum 
and replaced with other academic-focused subjects. 
The rationale for removing moral instruction was that 
it could be taught as part of religious and civic 
education inschools. The implication of this was a 
gradualfall in the moral standard in schools and 
products of the different levels of education exhibit 
academic prowess with little or no moral values. Tait 
(2015) and Adeogun (2018) submit that the effect of 
the removal of moral instruction from Nigerian 
educational system is responsible for the massive rise 
in the rate of indiscipline in schools and theproducts of 
the current system of education are morally 
compromised and half-baked despite their academic 






Furthermore, the indiscipline promoted by the lack of 
regular moral instruction in schools, turned learning 
centres to theatre of wars and bloody conflicts between 
rival secondary schools.The dearth of moral education 
and discipline in Nigerian schools has contributed to 
poor performance in examinations and an 
unprecedented level of violence in the Nigerian 
society. Egbochukwu and Aihie (2007) posit that there 
is a rise in immoral activities such as truancy, lying, 
deviant behaviours, bullying, aggression, and 
examination malpractices within the Nigerian school 
system. Similarly, Okebukola (2012) avers that most 
culprits caught in immoral acts such as highway 
robbery, terrorism, and other socio-political vices in 
Nigeria are teenage school boys who are products of a 
failed school system that has shoved the teaching of 
religious and moral instruction to the background and 
in some places eliminated them altogether.  
 
The new wave of indiscipline and moral 
erosionsweeping through the Nigerian educational 
system, it is only smart to look inward and revamp the 
system so that products of the system can demonstrate 
both academic knowledge and good moral values. 
These acts of indiscipline do not correlate with the 
moral contents in eitherthe religious or indigenous 
beliefs of the Nigerian society. The integration of 
moral instruction into the conventional system of 
education in Nigeria toinstil discipline, sound 
character and moral values in the products of the 
education, which will then project a positive image of 
Nigerians locally, and in the Diaspora is the way 
forward. This will be a sustainable bottom-up 
approach unlike the numerous previous socio-political 
efforts by the Nigerian government to rebrand the 
battered of the country. 
 
Therefore, the paper argued that the education should 
be adopted as a ‘soft power’ mechanism in Nigeria’s 
efforts at image laundry in the Diaspora considering 
the fact that previous socio-political policy-driven 
efforts by successive governments in Nigeria have 
failed. However, the current system of education needs 
to be revamped to include moral instruction so that the 
products of the education will be truly worthy in 
learning and character. It is hope that the inclusion of 
common indigenous moral values in education will 
enable the products of the system of education to 
display good character wherever they are to begin 
remedying the age-long battered image of Nigerians in 
the Diaspora. 
 
Conclusion and Recommendations 
Ameliorating Nigeria’s image crises locally and in the 
Diaspora have already defied several efforts over the 
years. Previous efforts by the Nigerian government 
have employed a top-down approach and largely 
policy-based instead of a down-top using education to 
engender the social change desired. The dearth of 
moral instruction in school has contributed immensely 
to a generation of educated Nigerians that are 
academically sound but morally bankrupt. Therefore, 
it was suggested that moral instruction should be 
integrated into the conventional system of education in 
Nigeria to build sound character and remedy current 
gap in moral values amongst Nigerians. It is believed 
that education can be deployed as a soft power 
mechanism to launder the battered image of Nigeria 
locally and in the Diaspora. Based on this, the 
following are recommended: 
1. Moral instruction should be integrated in to 
the Nigerian education system from basic 1 




to the senior secondary school level 
forthwith. 
2. Discipline should be re-introduced to schools 
and balanced with tangible rewards for 
morally upright students. 
3. All Nigerian schools should introduce and 
commence a few minutes of moral talk to 
their students on a daily basis. 
4. Moral instruction should be expunged from 
Religious Studies and Civic Education, and 
taught as a distinct or core school subject.  
References  
Aboluwodi, A. (2014). Nigeria’s image crisis and 
lessons from Obafemi Awolowo’s 
leadership and education ideologies. 
Journal of Education and Human 
Development, 3(2), 527-540. 
Adeogun, O.   (2018).Government   should bring back   
moral instruction as a subject in Nigerian 
curriculum.  Retrieved  March, 2020 from 
www.schoolschannel.com 
Agbese, D. (2009). Re-branding Nigeria: An 
appraisal. Newswatch Magazine. August 
24.  
Ajao, D. O. (2009). Re-branding Nigeria, a charade. 
Retrieved January,2020 From Http:// 
Www.Davidajao.Com/Blog/2009/05/23/ 
Re-Branding –Nigeria –A-Charade. 
Ajayi. K. (2005). Nigeria’s foreign policy and image 
crisis, Ajpam 15(2), 50-53 
Akinterinwa, B. (2012). Overview of Nigeria’s foreign 
policy, 1960-2010: Challenges and 
Recommendations. In E. Anyaoku (Ed.), 
Review Of Nigeria’s Foreign Policy: Issues 
and Perspective (pp. 15-34)). Lagos : NIIA 
Amnesty International Reports (2019). Nigeria: 
Human rights agenda. Amnesty International 
, Abuja, Nigeria.  Available at 
https://www.amnesty.org/en/documents/afr44
/043/2019/en/ 
Awosusi, E. O, & Fatoyinbo, F.O. (2019). Xenophobic 
prejudice in Africa: Cultural diplomacy as a 
panacea to the deteriorating inter-African 
relations”, International Journal of Research 
Publications. 40 (1), 1-26 
 Bandura, A. (1977). Social learning theory. New 
York: General Learning Press. 
Egbochukwu, E.O. & Aihie, N.O. (2007). Influence of 
peer group, counselling and Family type on 
self- concept of secondary school 
adolescents in Benin City. African Journal 
of Studies in Education, 3 (1), 48-58. 
Egwemi, V. (2010). Managing Nigeria’s image crisis: 
Akunyili’s rebranding programme to the 
Rescue.  Current Research Journal of 
Economic Theory, 2(3), 131-135. 
Endiong, F.P. (2018). Cinema globalization and nation 
branding: An exploration of the impact of 
Nollywood on the Nigerian image crisis. 
Journal of Globalization Studies, 9 (1) 77–
90 Doi: 10.30884/Jogs/2018.01.06 
Ezekwe, F.A (2012). Historiography of Nigerian 
government image and image repair efforts 
since independence: A public relations 
approach. M.A Thesis, Eastern 
Mediterranean University Gazimağusa, 
North Cyprus.  
Ezema, V.S., Ibiam, J.U., & Otu, M.S. (2017). Status 
and Promotion of Moral Instruction in 
Nigerian Primary Schools.  European 
Journal of Social Sciences, 55 (3):276-285. 
Federal Republic of Nigeria (2004). National policy 
on education. Nigerian Educational 
Research Development Council. Lagos: 
NERDC Press, Ikeja.   
Haglund, E. (1982). Moral Education in a Third World 
society: South eastern Nigeria. Curriculum 
Inquiry, 12 (4):363-384. 
Krawczyk, K. (2020). Nigerians are one of America 
best educated immigrant groups: Trump Just 
ban them.  Retrieved February 2020 from 
https://www.theweek.com/ 
Mohamoud, A.A. (2003). African Diaspora and 
African development. Background paper for 
Afroneth 5th December Saharan 
Wetenschappeli DK Onderzuek and 
Adviesbureau, Imogirituin 35, 1019RL 
Amsterdam, Netherlands. 
Nworah, U. (2006). Rebranding Nigeria: Critical 
perspectives on the Heart of Africa image 




Ogbonna. C. N. & Ogunnubi. O. (2018). Rethinking 
the role of Nigeria’s Technical Aid Corps as 
soft power: Rough diamond or fools’ gold, 
Ubuntu: Journal of Conflict and Social 
Transformation, 7(2), 121-141. 
Ogunnubi, O. (2019): The ideational value of soft 
power and the foreign policy of African 
regional powers, Politikon, 1-22. DOI: 
10.1080/02589346.2019.1641982 
Okebukola, P. (2012). Moral Instruction in Nigerian 
Schools for National Transformation. An 
Address delivered at the prize-giving day 




and valedictory service of Preston 
International school, Akure, Ondo  State, 
Nigeria on July 20, 2012. 
Oluigbo, C. (2010). Rebranding Nigeria through 
positive reportage. Accessed January, 2020 
from 
Http://Www.Articlesbase.Com/Internationa
l –Marketing Articles. 3767328. 
Peters, R.S. (1972). Ethics and education. London: 
George Allen and Unwin Ltd.  
Ramon, O (2019). 119 Nigerians on death row in 
Malaysia. Punch News Online. 
Https://Punchng.Com/119-Nigerians-On-
Death-Row-In-Malysia-Amnesty-
International. Oct. 2019. Accessed January, 
2020. 
Saliu, A.H. (2002). Nigeria’s external image. Nigerian 
Journal of. International Affairs, 28 (1-2), 
222-240. 
Sheffer, G. (2003). Diaspora Politics: At home 
abroad. Cambridge: Cambridge UP Print. 
Tait, P. (2015). We should be teaching morals and 
ethics in our schools.  Retrieved 24th   





Uchem, R. (2009). Rebranding the Nigerian projects 
in a period of global economicRecession: 
Challenges and prospects.  International 
Journal of Creativity AndTechnical 
Development, 1(1-3), 78-91.  
Wapmuk, S., Akinkuotu, O., & Ibonye, V. (2014). The 
Nigerian Diaspora & national development. 
Kritika Kultura, 392–342. 
http://kritikakultura.ateneo.net 
 
 
